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LESSON  #1    (3-7-06)








Introduction:

Baptism is a subject that has been extremely divisive throughout the history of the Church Age.  Much of the confusion comes from not understanding the difference between a real and a ritual baptism. Most people, including believers, think that scripture refers to the ritual of water baptism every time they see the word “baptism” or “baptized.”  The reasons water baptism is practiced vary with virtually every denomination of Protestant Christianity.

The manner of performing the ritual also varies.  Some prefer aspersion or sprinkling with water, some like affusion or the pouring on of water, and others require total immersion in water.

Some groups say baptism is necessary for salvation and others say sins are not forgiven until person is baptized. Catholic doctrine maintains that if an infant dies before he is baptized, he cannot enter into heaven, but is retained in Limbo instead, a place where the souls of all those without baptism are assigned.

Most Baptists, Lutherans, Presbyterians, and Episcopalians require baptism for church membership.  Believers in Jesus Christ are allowed to attend services, and most cannot join the church unless they submit to baptism by immersion.

There are varied positions taken on the significance of baptism.  There are those who view it as a sacrament through which sins are forgiven. The Catholics claim that the church for it to be efficacious must administer this ritual.  

There is also the symbolic view that holds baptism to be an outward profession of an inner conversion, and therefore, it is a ritual that publicly commemorates the believer’s identification with Christ through the baptism of the Holy Spirit.

This last position is the most biblically sound but needs clarification since it holds that water baptism was de-emphasized during the development of the New Testament epistles.

We contend that there is no longer a need for the practice of water baptism in the Church Age, but we do not condemn nor judge those who choose to observe the ritual.

This is controversial position because all mainline Protestant denominations as well as the Catholic Church include this ritual among the sacerdotal functions of their clergies. Most, to one degree or another, make it a requirement for membership; some even attaching it to their doctrine of salvation.

The two key passages these churches cite linking this ritual with salvation is Matthew 28:19-20, and Acts 2:38.  The average believer may know very little about the mystery doctrines of the Church Age, yet he will adhere to water baptism because of his understanding of  Matthew 28:19-20 known as the Great Commission.

I.
The Great Commission 

Matthew 28:19 - “Go  [aorist active participle of POREUOMAI, the action of “going” precedes the action of the main verb]  therefore and  [KAI connects the attendant circumstance participle with the main verb]  make disciples  [aorist active imperative of the main verb  mathēteuō, informal, conversational teaching that wins followers to the message of the Gospel]  of all the nations  [not to the Jews only, but to all],  baptizing  [present active participle of baptizō, to immerse in water] them in the name of the Father and the Son and the Holy Spirit,

v. 20 - teaching [present active participle of didaskō, formal academic instruction]  them to observe all that I commanded you; and lo, I am with you always, even to the end of the age.”  [NASB]
The Commission begins with our Lord’s mandate to the eleven to take the message of the Gospel of Jesus Christ to all nations.  When anyone, anywhere, responds positively to the message that Jesus is the Savior, he will become a disciple, which simply means a “follower or believer in Jesus Christ.”

In this passage, there is one imperative mood and three participles.  The imperative is found in the main verb that is the aorist active imperative of , mathēteuō, to make disciples.  However, the mandate also includes the aorist active participle of the verb poreuomai, to go.

The action of the aorist participle precedes the action of the main verb.  Therefore, the eleven disciples are ordered to first go into all nations and secondly, to make disciples.  To fully understand this passage, it is important that we address the issue of attendant circumstance participles.  Again, the verb “to go” is one of these while the verbs “to baptize” and “to teach” are not.  The importance of this can be seen by defining the attendant circumstance participle and then applying this information to our passage.  In the reference we are about to note, I will insert from Matthew 28:19-20 the verbs that correspond to the definition provided by:

Wallace, Daniel B.  “The Participle.” In Greek Grammar: Beyond the Basics: An Exegetical Syntax of the New Testament  (Grand Rapids: Zondervan, 1996), 640-43:

Attendant Circumstance

a. Definition
The attendant circumstance participle [poreuomai: “to go”] is used to communicate an action that, in some sense, is coordinate with the finite verb [mathēteuō: to make disciples].  It is dependent semantically because it cannot exist without the main verb. It is translated as a finite verb connected to the main verb by and  [kai]. The participle then, in effect, “piggy-backs” on the mood of the main verb [imperative]. This usage is relatively common, but widely misunderstood.

b. Clarification

First, we are treating this participle as a dependent verbal participle because it never stands alone.  That is, an attendant circumstance  [poreuomai: “to go”]  will always be related to a finite verb  [mathēteuō: to make disciples]. (p. 640)

c. Semantics 
Two things should be noted about the semantics of this participle. First, the attendant circumstance participle [poreuomai:  “to go”]  has something of an ingressive force to it.  That is, it is often used to introduce a new action or a shift in the narrative.  (p. 642)

Second, … a greater emphasis is placed on the action of the main verb  [mathēteuō: to make disciples ] than on the participle  [poreuomai: “to go”].  That is, the participle  [poreuomai: “to go”]  is something of a prerequisite before the action of the main verb  [mathēteuō: to make disciples] can occur.  (pp. 642-43)

1. From this we learn that in the Lord’s statement to the disciples He utilizes an attendant circumstance participle to begin his instructions.  They cannot  make disciples  [mathēteuō] of all nations unless they first go  [poreuomai].

2. The main verb is to make disciples which would be best translated “through preaching the Gospel make followers.”  This verb is in the imperative mood and is therefore a command.  The attendant circumstance participle of poreuomai “piggy-backs” on the mood of the main verb and is therefore an imperative as well.

3. So far we have two commands: (1) go and (2) recruit followers through the Gospel.  But what of the other two participles in the context?  If they, too, were attendant, then we would have clear mandates to “baptize” and to “teach” in addition to “going” and “discipling.”

4. In Dr. Wallace’s grammar he addresses our passage as an illustration of the attendant circumstance participle and in so doing resolves the issue:

Wallace, Greek Grammar: Beyond the Basics, 645:

Illustration

Matthew 28:19-20, Go [poreÚomai, poreuomai], therefore, and make disciples of all the nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit, teaching . . .

Several observations are in order.  First, notice that the first participle, poreuomai, fits the structural pattern for the attendant circumstance participle: aorist participle preceding an aorist main verb, in this case, imperative.

Second, … in Matthew, in particular, every other instance of the aorist participle of poreuomai followed by an aorist main verb, either indicative or imperative, is clearly attendant circumstance, Matthew 2:8; 9:13; 11:4; 17:27; 21:6; 22:15; 25:16; 26:14; 27:66; 28:7.

Third, we must first read this commission in its historical context, not from the perspective of a late twentieth-century reader. These apostles of the soon-to-be inaugurated church did not move from Jerusalem until after the martyrdom of Stephen. The reason for this reticence was due, in part at least, to their Jewish background. As Jews, they were ethnocentric in their evangelism, bringing prospective proselytes to Jerusalem; now as Christians, they were to be ektocentric, bringing the gospel to those who were non-Jews.  In many ways, the book of Acts is a detailed account of how these apostles accomplished the command of Matt 28:19-20.

Finally, the other two participles, baptizō and didaskō, should not be taken as attendant circumstance.  First, they do not fit the normal pattern for attendant circumstance participles; they are present tense and follow the main verb.  And second, they obviously make good sense as participles of means; i.e., the means by which the disciples were to make other disciples was to baptize and then to teach.

5. The editors of the NET Bible cite Dr. Wallace’s analysis in their “translator’s notes” to Matthew 28:19 along with an important additional comment:

NET Bible  (Dallas: Biblical Studies Press, 2001), 1790:

As for the two participles that follow the main verb, baptizō and didaskō, according to Wallace, these do not fit the normal pattern for attendant circumstance participles since they are present participles following the main verb.  However, some interpreters do see them as carrying additional imperative force in context. Others regard them as means, manner, or even result.

6.   The first point from all this is that in the Great Commission, the Lord clearly gives the apostles two commands: (1) go to all people, not just Jews, and (2) make them disciples, or followers, by means of the Gospel.

7.   Second, it is also clear that the two participles “to baptize” and “to teach” are secondary components to the commandments “to go” and to “make disciples.” Why?  Because unless a person responds to the Gospel, baptism is meaningless and teaching is impossible.  

8.   Therefore, the issue before the apostles was to go out indiscriminately to whomever would give them a hearing with the objective of recruiting followers of Jesus.  This could only be accomplished by witnessing to them, proclaiming Jesus as the Jewish Messiah and risen Savior.  In other words, the first step in making a follower is to present the Gospel.

9.   Once a person believes, then he becomes a follower either by means of certain resources, or in a manner that utilizes certain procedures, or as a result of the consequences of these things.

10  Those that will be evangelized initially by these apostles will be Jews and later Gentiles.  The Jews who will be reached are involved in a religion that has demonstrated violent public hatred for Jesus as the Christ and have categorically rejected His message.

11.  For Jews to become followers of Jesus, they had to separate themselves from Judaism and the legalistic mental attitude that drove them to insist that He be crucified.  To do this, they were required to publicly profess their conversion by water baptism followed by spiritual growth accomplished by submission to the teachings of the apostles.

12.  Similarly, the Gentiles were involved in a Greco-Roman culture that stressed false gods and the deity of the Roman emperor.   They, too, would be required to publicly profess their conversion by water baptism which would result in their separation from idol worship and paganism.

13.  So the initial manner by which these breaks were announced was by their water baptism followed by instruction in Christian theology by the apostles and others who became associated with the apostles.

14.  The instruction began with the baptism ritual because it was a visual aid designed to help teach them the doctrine of the baptism of the Holy Spirit.  Immersion into the water taught them the believer’s identification with Christ in his deaths and burial. Rising up out of the water illustrated the believer’s identification with the Lord in His resurrection, ascension, and session.

15.  These concepts are evident in the execution of the Lord’s instructions to them, Matthew 28, throughout the book of Acts.  However, as we have noted, these passages have been interpreted in a variety of ways that have resulted in controversial doctrines.

16.  One of the most controversial is the interpretation of the first application of the baptismal ritual in the Church Age which is documented in Acts 2:38.  The context of this verse is extremely important and will assist us in properly analyzing the ritual, its intended purpose, and its present status.
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II.
Acts 2:38,  the Controversy
1.
There are several denominations in Protestant Christendom as well as the Catholic Church that make baptism part of the Gospel.  One of the major passages that supports this claim is Acts 2:38 which reads:

And Peter said to them, “Repent, and let each one of you be baptized in the name of Jesus Christ for the forgiveness of your sins; and you shall receive the gift of the Holy Spirit.”  [NASB]

2.
There are two key words in this verse that are apparently attached to the forgiveness of sins and the reception of the Holy Spirit: (1) repent and (2) be baptized.  Both are in the imperative mood, thus indicating that forgiveness of sins and the baptism of the Holy Spirit are contingent upon the fulfillment of these two mandates, the first a change of mental attitude and the second, an overt act.

3.
The problem is that throughout Scripture, the overwhelming majority of passages that present the Gospel base salvation on faith alone in Christ alone. This verse appears in all English translations to add repentance and baptism to this Gospel, and thus creates a conundrum that has split churches, created denominations, and caused the heresy of works to intrude upon the grace gift of salvation.

4.   Several questions can be posed at first glance concerning this verse:

a. What does “repent” mean?

b. Does it refer to something done before salvation or after?

c. What are they to repent of?

d. What kind of baptism is this referring to, real or ritual?

A.   The Harmony of Pronouns and Verbs Interpretation:

Acts 2:38 - And Peter said to them, “Repent, and let each one of you be baptized in the name of Jesus Christ for  [Gr. eis]  the forgiveness of your sins; and you shall receive the gift of the Holy Spirit.”   [NASB]

1.
Many respected theologians maintain that the preposition “for,” eis, is causal and should be translated: “Repent and be baptized because of the forgiveness of your sins.”
2.
This construction places repentance before the act of baptism, the latter occurring because one has received forgiveness of his sins due to his faith in Christ.

3.
Other theologians, however, assert that repentance and baptism are necessary for the forgiveness of sins. The Church of Christ emphasizes this interpretation of Acts 2:38 and does not consider a person saved unless he “repents” and is “baptized,” and then it continues the heresy by insisting on good works in order to validate one’s salvation.

4.
The part baptism plays in the context of Acts 2 must be discovered by noting the isagogics of its context and the exegesis of key words.

5.
Let’s begin with some exegesis that observes the person and number of key words

Acts 2:38 -  And Peter said to them, “Repent   [2d person plural, aorist active imperative of the verb, metanoeō: y’all change your minds], and let each one  [3d person singular of, hekastos]  of you   [2d person plural pronoun,  humōn: y’all]   be baptized   [3d person singular, aorist passive imperative of the verb, baptizō]  in the name of Jesus Christ for   [preposition, eis: or “because of”]  the forgiveness of your  [2d person plural pronoun Ømîn, humōn: y’all’s]  sins; and you shall receive the gift of the Holy Spirit.”

6.
The question that must be resolved is this: Is forgiveness contingent upon the verb “repent” or “be baptized”?

7.
A rule of biblical translation requires that harmony be maintained between a noun or pronoun and its antecedent in both person and number, especially in direct discourse as is the case in Acts 2:38.

Robertson, A. T.  A Grammar of the Greek New Testament in the Light of Historical Research.  (Nashville: Broadman Press, 1934), 402-403:

Concord in Person. The concord between subject and predicate as to person is so uniform as to call for little remark.  Only ignorance would allow one to mix his persons in the use of the verb.  (p. 402)

Concord in Number.  The formal grammatical rule is a singular subject having a singular verb, a plural subject having a plural verb.  This is the obvious principle in all languages of the Indo-Germanic group.  (p. 403)

8.
As we examine the verse we find three pronouns: (1) the 3d person singular “each one,”  (2) the 2d person plural “you,” and  (3) the 2d person plural “your.”
9.    These pronouns’ antecedent must agree with them in person and number.  Therefore the 3d person singular, “each one,” refers to the verb baptizō which is also 3d person singular.

10.
The pronouns “you” and “your” are 2d person plurals and therefore their antecedent must also be a 2d person plural which directs us to the verb “repent.”
11.
From this we get the following translation:

Acts 2:38 - And Peter said to them, “All of you repent, and let each one of you all be baptized in the name of Jesus Christ for/because of the forgiveness of the sins of all of you; and all of you shall receive the gift of the Holy Spirit.”

12.
Here we find that the phrase, “and let each one of you all be baptized in the name of Jesus Christ,” is set off from the rest of the statement by analyzing the person and number of the pronouns and their antecedents.

13.
Thus, all in Peter’s audience are commanded to repent “for or because of the forgiveness of their sins” after which all “shall receive the gift of the Holy Spirit.”
B.
The Syntactical Break Interpretation:

1.
The separation of the singular pronoun “each” and singular verb “baptized” from the rest of Peter’s statement is also developed by theologians whose interpretation is based on a “syntactical break” in the midst of Peter’s statement.

2.
This view notes the pronoun-antecedent principle and concludes that this grammatical application shows a break in the syntax of the sentence and thus the phrase, “and let each one of y’all be baptized in the name of Jesus Christ,” is treated as a parenthesis.

Acts 2:38 - And Peter said to them, “All of you repent,  (and let each one of y’all be baptized in the name of Jesus Christ)  for/because of the forgiveness of the sins of all of you; and all of you shall receive the gift of the Holy Spirit.”

3. Both of these approaches hold up well, but still questions remain as to how this verse is best interpreted.  And this leads us to a third interpretation that not only explains this passage, but sheds light on other instances of baptism in the book of Acts and baptism in general.

III.
Resolving the Controversy

1.
It is important to understand the biblical meaning of the words “repent” and “forgiveness” in Acts 2:38.
2.    “Repent” is the translation of  metanoeō. The prefix meta denotes a change of condition or disposition, while the verb noeō means “to perceive, to apprehend, or to gain insight.”

3.
Thus, metanoeō means to change one’s perception regarding a state of mind.  This concept can be applied in several ways, for example: (1) at salvation: one changes his perception of Jesus from that of a historical figure to personal Savior; (2) post-salvation: one changes the perception of his lifestyle from acceptable behavior to unacceptable sins; this motivates (homologeō) or rebound: confession alone to God alone; and (3) filled with the Holy Spirit: if one changes his perception of right and wrong through spiritual growth, it brings his thinking into line with divine viewpoint.

4.   
In Peter’s response to the Jews in Acts 2:38, his first word is metanoeō which can refer to the change of mental attitude with reference to Christ as Savior or, for believers, with reference to personal sins.

5.
The word “forgiveness,” is the noun aphesis and can refer to pre-salvation sins being forgiven at salvation or post-salvation sins being forgiven at rebound.

6.
The situation in Acts 2:38 is complex in that the words used have various applications dependent upon the context in which they are used.  It is the resolution of this that will lead us to an accurate translation that maintains the harmony within Scripture with regard to all these subjects.

7.
   To sort this out, we must first accept the verse prima facie: repentance and baptism are necessary for the forgiveness of sins and the indwelling of the Holy Spirit in this context.

Acts 2:38 - And Peter said to them, “All of you repent, and let each one of you all be baptized in the name of Jesus Christ, for the forgiveness of the sins of all of you; and all of you shall receive the gift of the Holy Spirit.”

8.
The context finds Peter on the day of Pentecost, the birthday of the Church Age, addressing Jews: “men of Israel,” Acts 2:22.
9.
His commands to repent and be baptized in verse 38 have nothing to do with salvation, justification, regeneration, or information about how to avoid eternal damnation.

10.
Peter has the keys to the Church, and these initial converts of the Church Age, and a second group we will note later on, did not receive the indwelling of the Holy Spirit unless Peter granted it to them.

11.
In Peter’s address to these Jews, we find his recitation of the Gospel beginning in:

Acts 2:22 -“Men of Israel, listen to these words.  Jesus of Nazareth  [emphasizing the humanity of Christ], a Man exhibited to you by God with miracles and wonders and signs, which God did through Him in your midst, as you yourselves also know

v. 23 -  this Man, being delivered up by the decreed plan of God and His foreknowledge, you nailed to the cross by the hands of godless men and put Him to death.

v. 24 - “God raised Him up, having put an end to the birth pangs of death, since it was impossible that He should be held under its authority.”

Acts 2:32 - “This Jesus God raised up again, to which we are all witnesses.

v. 33 - Therefore, having been seated at the right hand of God, and having received from the Father the promise of the Holy Spirit, He has poured forth this which you both see and hear  [the events described in Acts 2:1-13].”

v. 36 - “Therefore, let all the house of Israel know with confidence that God has made this Jesus, Whom you have crucified  [see verse 23],  both Lord and Christ  [Messiah].”

12.
This presentation by Peter resulted in the Holy Spirit successfully convicting the souls of these Jews so that having realized they were complicit in the execution of Jesus, they were simultaneously struck with guilt and responded positively to the fact that Jesus of Nazareth is the Messiah/Christ.

13.  Their question to Peter was based on a desire to know what to do next, having believed in Christ:

Acts 2:37 - Now when they heard this  [verses 22-36]  they were pierced   [katanussō]  in their hearts [kardia]  and said to Peter and the rest of the apostles, “Brethren, what shall we do?”

14.
The word katanussō is a compound of kata which intensifies the verb nussō which means “to stab” or “to pierce.”  The verb nussō is found in John 19:34 to describe the Roman soldier at the cross piercing the Lord’s side with his spear. 

John 19:34 - One of the soldiers pierced  [nussō]  His side with a spear, and immediately there came out blood and water.

15.
Both katanussō in Acts 2:37 and nussō in John 19:34 are hapax legomina :  they are each used only once in the corpus of the New Testament.

16.
Consequently we see a correlation between the two.  The thrust of the soldier’s spear pierced the Lord’s physical heart out from which flowed blood and water and revealed that he was physically dead.

17.
The realization by the Jews that they had a complicit hand on that spear whose point pierced the Lord’s physical heart caused them to be “pierced” in their hearts: kardia, the stream of consciousness of the soul.

18.
The word katanussō is used here metaphorically to describe the pain connected with the realization of guilt accompanied by remorse.  Where on the one hand, the Lord’s “physical heart” was pierced, on the other hand, these Jews’ “streams of consciousness” were convicted of wrongdoing.

19.
Peter’s final statement, “God has made this Jesus, whom you have crucified, both Lord and Christ,” caused the Jews to respond with the question, “Brethren, what shall we do?”
20.
It is from their question that we are able to conclude that these men are now saved  in verse 37!  Two resources support this:

Longenecker, Richard N.  “The Acts of the Apostles.”  In The Expositor’s Bible Commentary.  Frank E. Gaebelein, Gen. Ed.  (Grand Rapids: Regency Reference Library, 1981), 9:282:

Acts 2:37  -  [Katanussō] connotes a sharp pain associated with anxiety and remorse. The way the men address the apostles, “Brothers,” shows that their hearts had already been won over. 

Hodges, Zane C.  The Gospel under Siege: A Study on Faith and Works.  (Dallas: Redención Viva, 1981), 101:

This text, Acts 2:38, seems clearly to say that the hearers must be baptized to get their sins forgiven and then, but only then, will they be given the gift of the Holy Spirit.  An effort is sometimes made to avoid this conclusion by rendering the word “for,” Greek, eis, as “because of,” but this procedure lacks adequate linguistic substantiation.

What the text does not say is how the hearers were regenerated and justified.  But the Pauline and Johannine answers to this question are the only Biblical ones that can be given. They were justified and regenerated by faith.  There is nothing in Acts 2:38 to contradict this!

In fact, Peter concludes his address with the assertion that “God has made this Jesus, whom you have crucified, both Lord and Christ” 2:36.  His hearers then reply, “Men and brethren, what shall we do?” 2:37.  But such a reaction presumes their acceptance of Peter’s claim that they have crucified the One who is Lord and Christ.  If this is what they now believed, then they were already regenerate on Johannine terms, since John wrote: “Whoever believes that Jesus is the Christ is born of God.” 1 John 5:1; cf. John 20:31.
It seems plain that in Peter’s audience, there are many who accept the claims of Christ. But they are enormously convicted of their guilt regarding the crucifixion and ask what they need to do now.  Acts 2:38 is the answer.

21. It must be remembered that when one is saved, he is immediately justified before the Supreme Court of Heaven.  Justification is the judicial verdict based on the imputation of divine righteousness to the believer. Remember, this is a court case.

LESSON  #3    (3-16-06)    Read Jude 7, Going outside of God’s boundaries that He designed for us.

22. Since these Jews responded positively to Peter’s revelation that Jesus is both Lord and Christ, then what happens next must be considered unique to this specific generation of Jews.

23. This generation is exhorted by Peter in Acts 2:40, “Be saved from this perverse generation.”  The word “perverse” is the adjective from, skolios, which literally means “crookedness of a bodily part.”  It is the word from that we get the English medical term “scoliosis” for the lateral curvature of the spine.

24. In verse 40, Peter uses it metaphorically to describe the mental attitude of the present generation of Jews: crooked in the sense of being unscrupulous, dishonest, unjust, wicked, or perverse.

25. Perverse is the best word to describe their disposition. These Jews have turned away from what is right, they have been obstinate in doing so, and as a result, they are corrupt.

26. For these Jews, forgiveness, not salvation, is based on two factors: (1) repentance and (2) water baptism, both related to the baptism of John the Baptist.

27. There is no need here to attempt, as many have done, to make this famous verse, Acts 2:38, say the same thing as John 3:16; 5:24; 6:47; and many other verses. It does not say the same thing!   Why not?  Because eternal life and forgiveness of sins are not the same thing!  The former is required for eternal salvation, but the latter is necessary for forgiveness for harmony with God.
28.  Remember that the cross is a judicial issue, but forgiveness is a relationship issue.  In a courtroom, forgiveness is never the issue.  The issue is always guilty or innocent.  When we accept by faith the fact that Jesus Christ paid our debt on the cross, we are found not to be guilty by God the Father.  That is also true of the Jews in verses 36-37.  

29.  All of our past sins are forgiven, and we receive the indwelling of the Holy Spirit when we believe in Jesus Christ.  But that is not what happened in this unique circumstance. They had to be baptized before they would be forgiven and receive the Holy Spirit.  This would not be unusual for them because they just came out of the Age of the Jews where they had to sacrifice an animal before they could receive forgiveness for their sins.   

30. Therefore, Peter’s sermon in Acts 2 and the response to it by the Jews who were his audience require a system by which they can be transitioned from the dispensation of the Incarnation and John’s offer of the Kingdom to the dispensation of the Church and the offer of the gift of the Holy Spirit.

31. This must be analyzed carefully because it is somewhat complex. There were people of different races, with different customs, and different languages that would experience a transition from one dispensation into another.

LESSON  #4    (3-21-06)

IV.
The Baptisms of John & Jesus

1.
First of all the word “to baptize” is the Greek verb, baptizo and means literally “to dip.”  Homer in his Odyssey (Book 9) used baptizō to describe the blacksmith’s act of dipping hot iron into water to cool it.

2.
    By dipping the iron into the water the hot metal is identified with the water.  The first thing, the hot iron, is identified with the second thing, cool water, thus changing the first thing, the iron which is no longer hot.

3.    In the dispensation of Israel the High Priest before entering the Holy Place of the Tabernacle and later the Temple stopped at the brazen laver and washed his hands and his feet.

4.    This was a picture of rebound or confession of sins in order to insure fellowship with God before entering into His abode.

5.    The act of washing or cleansing at the brass laver was an act of baptizing.  It recognized that forgiveness of sins was associated with being identified with the water of cleansing provided to the believer.

6.   In the Church Age this cleansing water is the water of the Word through which we are able to identify our own sins, confess them to God, and resume our fellowship with Him.

7.   The mission of John the Baptist was to announce the arrival of the Messiah and His kingdom.  Those who believed in Messiah were to prepare themselves for fellowship with the Messiah which required them to repent and be baptized for the forgiveness of sins.

8.   They were among the “perverse generation” which would become guilty of the crucifixion of Jesus.  For this generation, and this generation alone, forgiveness was linked to repentance and baptism.

9.    Remember that the kingdom which John was commissioned to introduce made reference to the Millennium since he was ignorant of the Church Age.  His mission was “to prepare the way of the Lord.”
10.  This preparation involved taking those in Judaism and cleansing them for service in what he perceived was an earthly kingdom that was soon to be administered by the arrival of the Messiah:

Matthew 3:1 - Now in those days John the Baptist came, preaching in the wilderness of Judea, saying,

v. 2 - “Repent, for the kingdom of heaven is at hand.”

v. 5 - Jerusalem was going out to him, and all Judea, and all the district around the Jordan;

v. 6 - and they were being baptized by him in the Jordan River, as they confessed their sins.

v. 7 - But when he saw many of the Pharisees and Sadducees coming for baptism, he said to them, “You brood of vipers, who warned you to flee from the wrath to come?”

v. 11 - “As for me, I baptize with water for repentance, but He who is coming after me is mightier than     I, and I am not fit to remove His sandals; He will baptize you with the Holy Spirit and with fire.”

11.  John knew the Messiah’s appearance was imminent and his baptism was designed to prepare those who believed in    Messiah to enter His kingdom.

12.   Repentance in this context refers to salvation and as they confessed their sins John baptized them in the waters of  the Jordan at the very site Joshua and the second generation entered into Canaan, the central geographic location of the kingdom.

13.  But John’s baptism was also designed to identify the Messiah Who would set up this kingdom, a Man John was told to expect but whose identity he did not know.

14.  John was instructed to baptize the repentant of Israel until One came to him Who had no need for baptism.

Matthew 3:13 -Then Jesus arrived from Galilee at the Jordan coming to John, to be baptized by him.

v. 14 - But John tried to prevent Him saying, “I have need to be baptized by You, and do You come to me?”

v. 15 - But Jesus answering said to Him, “Permit it at this time; for in this way it is fitting for us to fulfill all righteousness.”  Then John permits Him.

v. 16 - And after being baptized, Jesus went up immediately from the water; and behold, the heavens were opened, and He saw the Spirit of God descending as a dove, and coming upon Him,

v. 17 - and behold, a voice out of the heavens, saying, “This is My beloved Son, in whom I am well-pleased.”

15.  The baptism of Jesus was a confirmation that He was Messiah.  Going under the water identified the Lord with the sins of the world for which He would be judged through substitutionary spiritual death on the cross. Coming up out from the water symbolized His resurrection.

16.  The dove is the sign of the Holy Spirit which points to Jesus as Messiah. At this point John knew the true identity of his first cousin, Jesus.

17.  Since Jesus had no need to be baptized because of His impeccability the ritual announced His submission to the Father’s plan to become our substitutionary sacrifice.

18.  John elaborates further in his Gospel:

John 1:31 - “And I did not recognize Him [as the Messiah], but in order that He might be manifested to Israel, I came baptizing in water.”

v. 32 - And John bore witness saying, “I have beheld the Spirit descending as a dove out of heaven, and He remained upon Him.

v. 33 - “And I did not recognize Him, but He who sent me to baptize in water said to me, ‘He upon whom you see the Spirit descending and remaining upon Him, this is the one who baptizes in the Holy Spirit.’

v. 34 - “And I have seen, and have borne witness that this is the Son of God.”

19.  Thus, John’s baptism was designed to prepare believing Jews for the kingdom while the Lord’s baptism was intended to introduce Him to these repentant Jews as their Messiah

20.  Further, the Lord’s baptism was designed to publicly demonstrate His commitment to the Father’s plan for salvation.

21.  Notice that immersion into the water symbolized his substitutionry death on the cross while his emersion out from the   water was an illustration of His resurrection.

22.  The implication is that the cross must come before the crown. 

V.
The Three Transitional Baptisms:
A.
The Jews  (Acts 2): 
1.   Following the Lord’s baptism that announced his public ministry, the next three years saw many Jews come to recognize Him as Messiah.

2.   At Pentecost, there were others who were witnesses to the public ministry of Jesus but who had become accessories before the fact in his crucifixion.  An “accessory before the fact” in defined by Black’s Law Dictionary (rev, 4th ed., p. 29) as “one who, being absent at the time a crime is committed, yet assists, procures, counsels, incites, induces, encourages, or commands another to commit it.”

3.   This is the evil generation to which Peter refers in Acts 2:40 and to whom he preaches during the first part of the chapter.

4.   They were not baptized by John. Until Peter’s sermon they did not believe that Jesus was the Christ.  In fact, they were in agreement with their religious leaders that the Lord was a blasphemer Who should be executed according to Jewish law.  However, they sloughed off the dirty work upon the Romans who obliged them in order to keep things quiet in Jerusalem:

John 19:6 - When therefore the chief priests and officers saw Jesus, they cried out, saying, “Crucify, crucify  [imperative mood of stauroō]!”  Pilate said to them, “Take Him yourselves, and crucify Him, for I find no guilt in Him.”

v. 7 - The Jews answered him, “We have a law  [Leviticus 24:17 establishes blasphemy as a capital crime],  and by that law He ought to die because He made Himself out to be the Son of God.

v. 14b  - And Pilate said to the Jews, “Behold, your King!”

v. 15  -  They therefore cried out, “Away with Him, away with Him, Crucify Him  [imperative mood]!”  Pilate said to them, “Shall I crucify your King?”  The chief priests answered, “We have no king but Caesar.”  
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5.    This is the same group of Jews which now has responded to Peter’s message in Acts 2 and inquires as to what each of them must do in light of their collective crime.

6.    Peter instructs them to repent: all are to confess their involvement in the execution of their Messiah and Savior.

7.    They needed to make a full break with the religious, political, and cultural Zeitgeist of which they were a part.  Their fellowship with God was contingent upon a public demonstration that would renounce their involvement in the crucifixion and confirm their new affiliation with those who proclaim that Jesus is the Christ.

8.    How would these things be accomplished?  By repentance and baptism, immersion in water.  This public performance of the latter would accomplish three things:

1.   It would illustrate that they understood the doctrine of the baptism of the Holy Spirit,

2.   It would result in establishing fellowship with God through the forgiveness of their sins, and

3.   It would also result in the baptism of the H.S. which would move them into the spiritual life of the Church Age.

9.    Forgiveness became a reality when they repented of their “crime” and then participated in a public ritual that showed their change of allegiance from Judaism over to Christianity and illustrated the baptism of the Holy Spirit.

10.    This was an answer to our Lord’s intercessory prayer for His executioners spoken from the cross:

Luke 23:34 -  “Father, forgive them; for they do not know what they are doing.”

11.    Following Peter’s sermon in Acts 2, there was a large group of Jews who suddenly came to recognize Jesus as their Messiah. They each responded in the manner prescribed by Peter; they repented, they observed the ritual of water baptism, and as a result, they were forgiven and then baptized by the Holy Spirit.

12.    Dr. Zane C. Hodges has written a paper on this passage and refers to it as “transitional.”  The Jews who initially believed in Christ following Pentecost had to be inaugurated into the universal church, and this verse prescribes how this was accomplished:

Tanton, Lanny Thomas.  “The Gospel and Water Baptism: A Study of Acts 2:38,” Journal of the Grace Evangelical Society, 3:1 (Spring 1990): 49-50:

In Acts 2:38, forgiveness and the gift of the Holy Spirit are both viewed as benefits to be bestowed subsequent to the realization that Jesus is both Lord and Christ, 2:37.  That realization in itself would be regenerating, but baptism must precede the other two experiences.  Forgiveness would restore harmonious relations between the baptized believer and God and would put him in a category where God could bestow the gift of the Holy Spirit upon him. The sequence of events is clearly transitional in God’s dealings and is not normative today. It is directly related to the special guilt of Peter’s audience.  (p. 49)

Forgiveness removes the barrier of sin, its estrangement, and distance between man and God. It enables fellowship and communion.  Since it is a personal thing, God determines in every age and circumstance what the conditions of forgiveness, the conditions of fellowship, are to be. Under the law, a sacrifice might be a means of forgiveness. On the day of Pentecost for the Jewish crowd to whom Peter spoke, it was baptism.   [Zane C. Hodges, “Acts” pg. 50  (unpublished class notes, Dallas Theological Seminary, Fall, 1984), 16, 14.]

13.    The “transitional” concept lines up with the principle that the pre-canon period of the Church Age is a transitional period from the dispensation of Israel over to the Church Age.

14.    During this transitional period, a certain number of things were of a temporary nature. For example, the apostles were of permanent rank but of a limited number. Once the last apostle died, there were no more apostles, and communication of doctrine was transferred exclusively to pastor-teachers.

15.    The temporary spiritual gifts were phased out including prophecy, healing, miracles, languages, and the interpretation of languages.

16.    These gifts were dramatic and spectacular and served as credentials to validate the identity of the apostles.  The gift of languages was unique in that it functioned as a warning to the Jews of their impending removal from history as a nation that occurred in a.d. 70.

17.     In addition, we see within this transition period the phasing in of believers who were initial converts to Christianity.

18.
This transition was away from the spiritual life of Israel, that was a ritual plan, over to the spiritual life of the Church Age that is a power plan administered by the indwelling and filling ministries of the Holy Spirit.

19.    We discover that Peter possessed three keys designed to introduce three distinct groups of people into the body of Christ through the baptism of the Holy Spirit. 

20.     Peter is invested with these keys and commissioned to open the door of the universal church with them:

Matthew 16:19  - “I   [Jesus]  will give you  [Peter]  the keys to the kingdom of heaven  [Peter is vested with authority to open the doors of the kingdom to certain groups of people];  and whatever you bind on earth shall have been bound in heaven  [those who reject the Gospel will be bound by Peter, i.e., forbidden entry into the kingdom having already been bound by the eternal decree that salvation is through faith alone in Christ alone],  and whatever you loose on earth shall have been loosed in heaven  [those who believe the Gospel will be loosed by Peter, i.e., allowed entry into the kingdom having already been loosed by the eternal decree that salvation is through faith alone in Christ alone].”

21.     Peter is to use the power of the keys to make a transition away from the spiritual life of the dispensation of Israel over to the spiritual life of the Church Age.

22.     Peter has the keys by which he has the authority to allow or forbid initial entry into the spiritual life of the Church Age, but all twelve apostles have the power to bind from or loose into the kingdom thereafter:

Matthew 18:18  -  “Truly I say to you  [plural of su: the twelve disciples referenced in verse 1], whatever you shall bind on earth shall have been bound in heaven; and whatever you loose on earth shall have been loosed in heaven.

23.     Entry into the spiritual kingdom of the Church occurs at the baptism of the Holy Spirit, a mystery doctrine of the Church Age prophesied on several occasions in the Gospels and Acts.

24.     A few principles regarding the baptism of the Holy Spirit are important to review here:

1. The baptism of the Holy Spirit occurs when the omnipotence of the Holy Spirit enters the believer into union with  

       Christ placing him into the body of Christ.

2. Being placed into union with Christ results in positional sanctification, an eternal relationship with God, eternal security in this relationship, and the possession of Top Circle assets. (see Pastor Mike Smith’s booklet, CAN YOU TELL).
3.    This ministry of the Holy Spirit is unique to the Church Age believer.

4. These relationships invest believers as royal priests, making a specialized priesthood, such as the Levites, obsolete. 

5.    The Lord prophesied the baptism of the Holy Spirit on at least three occasions, John 7:37-39, John 14:19-20, and:

Acts 1:5 - “John baptized with water, but you shall be baptized with the Holy Spirit not many days from now.”

6.    These prophecies were fulfilled in three stages beginning ten days after the ascension on the Feast of Pentecost.  

25.    There are three groups of people involved in this transitional process in which water baptism is an integral part.  Initial converts in the first two categories will not be baptized by the Holy Spirit without Peter unlocking the door.

26.     Peter is the doorkeeper.  He has the keys.  He is authorized to loose those who have responded to the Gospel into the spiritual life of the Church by means of the baptism of the Holy Spirit.

27.    These three groups are summarized by Dr. Hodges in his paper on the book of Acts:

Tanton.  “The Gospel and Water Baptism,” 50-51:

On the day of Pentecost, the Spirit did not become the immediate possession of every believer.  Baptism had to precede the giving of the Spirit.  (p. 50)

In Samaria, Samaritans received the promised Spirit through the laying on of the Apostles’ hands that the Jewish-Samaritan schism might be prevented from injuring the unity of the Church.

In the house of Cornelius, the Spirit was received upon the exercise of faith and before baptism. No pure Gentile, according to Scripture, has ever been required to receive baptism before receiving the Spirit.

From Romans 8:9, it may be inferred that the transitional requirement of baptism had vanished and the Apostle equates possession of the Spirit with the mere fact of being a Christian.  [Hodges, “Acts,” 15.]

Therefore, in regard to the gift of the Holy Spirit, three observations follow: (1) although the Old Testament saint was regenerated, he did not permanently possess the Spirit.

John 7:37 - And on the last day, the great day of the feast   [of Tabernacles],  Jesus stood and cried out, saying, “If any man is thirsty, let him come to Me, 

v. 38 -  and let the one who believes in Me drink.  Just as the Scripture says, ‘From his innermost being will flow rivers of living water.’”

John 7:39 - But this He spoke of the Spirit, whom those who believed in Him were to receive; for the Spirit was not yet given, because Jesus was not yet glorified.

(2) the indwelling of the Holy Spirit, which is a sign that one has entered the Church Age, was given to the Jews in Acts 2 upon their baptism; and (3) as one goes through the Book of Acts it becomes apparent that regeneration, forgiveness, and the reception of the Holy Spirit occur, normatively, at the moment of faith.  (p. 51)
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28.    In Acts 2 ,the key to entering into the body of Christ is repentance and baptism after which the door is opened for the Jews and stays open for them from that point forward.

29. The two other groups who needed Peter’s keys in order to receive the baptism of the Holy Spirit were the Samaritans and the Gentiles.

B.   The Samaritans (Acts 8):

1.      Peter holds the key to the kingdom of the Church for the Samaritans. The key for them is the laying on of the apostles’ hands, but the question arises as to why did these people needed their own personal key for entry into the body of Christ?

2.      First of all we need to know who the Samaritans were.  Samaria was the name given to the Northern Kingdom during the time of the divided monarchies.  However, immigration and deportation later changed the makeup of the population, but the name remained the same. So the Samaritans were a “mixed race” contaminated by foreign blood and false worship.

3      Over the centuries, bitterness developed between these interlopers and the Jews of the Southern Kingdom.  By the first century a.d. this hostility was so strong that the people of Galilee would travel down to Jerusalem through Transjordan rather then through Samaria.

4.      In Acts 8, we find Philip the Evangelist on a missionary trip to the city of Samaria.  Philip captured the attention of “multitudes” according to verse 6, and many of them believed in Christ after which Philip performed the visual-aid ritual of baptism:

Acts 8:12 - And when they believed Philip preaching the good news about the kingdom of God and the name of Jesus Christ, they were being baptized, men and women alike.

5.
Please note that these Samaritans believed in Christ after which they were baptized by immersion into water. However, they were not baptized by the Holy Spirit into the body of Christ. This required Peter and his keys.


Acts 8:14 - Now when the apostles in Jerusalem heard that Samaria had received the word of God, they sent them Peter and John,

v. 15 -  who came down and prayed for them, that they might receive the Holy Spirit.

v. 16 -  (For He had not yet fallen upon any of them; they had simply been baptized [in water by immersion] in the name of the Lord Jesus.)

6.
Note that, in effect, these Samaritans became like Old Testament believers when they responded to Philip’s Gospel message.  They were saved and Philip baptized them in water.  But they did not enter into the “spiritual building” of the New Testament’s universal church.  This was up to Peter:

Acts 8:17 - Then they  [Peter and John]  began laying their hands on them, and they were receiving the Holy Spirit.

7.
Peter has just opened the door for the Samaritans and it stays open for the Samaritans.  From this point forward, whenever a Samaritan believes in Jesus as the Messiah, he is saved and baptized by the Holy Spirit into union with Christ and receives membership in the universal church, the body of Christ.

8.
This event amounts to a Samaritan Pentecost. The “spiritual building” is now made up of Jews and a mixed-race of Jewish-Assyrians.  Next come the Gentiles.

C.
The Gentiles (Acts 10):



1.
Gentiles may be defined as anyone other than a Jew. Since the Samaritans were partly Jewish, they had their own Pentecost. Now the rest of the human race will have theirs.

2.
The first Gentile to enter the door of the “spiritual building” of the body of Christ was a Roman aristocrat who was also a centurion, which was the rank of a commander of a centuria of about 100 infantrymen.

3.
Cornelius lived in Caesarea on the coast of Samaria where his headquarters were based.  He was God-conscious and very pro-Semitic, however he did not yet know how to be saved.

4.
God recognized his positive volition and chose this centurion as the one who would be the Church Age’s first Gentile baptized by the Holy Spirit. This required Peter to bring his keys, therefore an angel instructed Cornelius to dispatch some of his men to Joppa, also a coastal community 30 miles south of Caesarea.

5.
In the meantime, Peter is given a situation report through the agency of a trance by which God prepared him for his mission to Caesarea.  (v. 10)

6.
Peter was still steeped in the legalism of the Mosaic Law and the oral traditions.  He was yet to realize that these regulations had been removed by Christ and that a new dispensation had begun that would include Gentiles.  

7.
The first lesson on this subject was to present to a very hungry Peter an image of the beasts the Law had previously excluded as edible. This image had the beasts wrapped inside a tablecloth.  (vv. 11-12)

8.
Peter rebelled at this idea in verse 14 but was told in verse 15, “What God has cleansed, no longer consider to be unholy.”  Peter was then instructed to accompany the three-man detail that was arriving at the door.

9.
The next day, Peter and some associates accompany the three men to Caesarea and the description of the Gentile Pentecost was related by Luke in Acts 10:24-48.
10.   On arrival, Peter was introduced to Cornelius who had assembled a group of his relatives and friends.  (v. 24)


The centurion then related in detail his encounter with the angel and how he had been instructed to contact Peter in Joppa.  (vv. 30-33)

11.
Peter then delivered to the group a Gospel message that reviewed for them the events of the Incarnation, the public ministry of the Lord, and His crucifixion at Jerusalem.  (vv. 34-43)

12.
Peter’s final comment was a clear presentation to these Gentiles of how to be saved:

     
Acts 10:43 - “Of Him all the prophets bear witness and through His name everyone who believes [ pisteuō ] in Him receives forgiveness  [aphesis] of sins [harmartia, presalvation sins].”
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13.
At this point Peter was interrupted.  Hearing how to be saved resulted in immediate positive response to the Gospel. All these people were not only saved but were instantaneously baptized by the Holy Spirit:

Acts 10:44 - While Peter was still speaking these words, the Holy Spirit fell upon all those who were listening to the message.

v. 45 -  And all the circumcised believers   [Jewish Christians, or Messianic Jews]  who had come with Peter were amazed, because the gift of the Holy Spirit   [baptism of the Holy Spirit]  had been poured out upon the Gentiles also.

14.
Seeing this, Peter recognized what he had observed in Jerusalem at the Jewish Pentecost and in Samaria at the Samaritan Pentecost.  As in each of these cases, Peter organized a post-salvation baptism:

Acts 10:47 - “Surely no one can refuse the water for these to be baptized who have received the Holy Spirit just as we did, can he?”

v. 48a -  And he ordered them to be baptized in the name of Jesus Christ.

The order of these events was 1) believing in Christ,   2) receiving the Holy Spirit,   3) speaking in tongues, and 4) being baptized in water.

15.
Peter has just opened the door for the Gentiles and it stays open for the Gentiles. From this point forward, whenever a Gentile believes in Jesus as the Messiah, he is saved and invisibly baptized by the Holy Spirit into union with Christ and receives membership in the universal church, the body of Christ.

16.
This event was the Gentile Pentecost.  The “spiritual building” is now made up of Jews, a mixed-race of Jewish-Assyrians, and the Gentiles.

17.
From this point forward whether Jew, Samaritan, or Gentile, the baptism of the Holy Spirit not only enters each individual into union with Christ but also gives him all the invisible assets that accompany this gift.

18.
Water baptism continued to be practiced throughout the book of Acts, but its function was strictly a ritual to teach the doctrine of the baptism of the Holy Spirit.

19.
In Acts 2, water baptism was part of the formula for forgiveness of sins before the baptism of the Holy Spirit could occur.

20.
In Acts 8, Philip conducted a water baptism for the Samaritans, but the baptism of the Holy Spirit did not occur until Peter and John arrived to lay their hands upon the converts.

21.
In Acts 10, the baptism of the Holy Spirit was given to those Gentiles assembled in Cornelius’s home at the moment of their faith alone in Christ alone, and water baptism was a footnote to the event.

22.
As the canon of Scripture moved toward its ultimate conclusion, the emphasis in the ritual of water baptism faded.

23.
There is very little mention of water baptism in the epistles of the New Testament, and the passages that do mention it do so in order to address problems that occurred due to overemphasis on the importance of this ritual. 

Zane Hodges notes: 

It should be kept in mind that the key word in the Johannine doctrine of eternal salvation is “life,” specifically, “eternal life.” For Paul the key word is “justification.” Neither writer ever associates his basic idea with anything other than faith. For John, baptism plays no role in the acquisition of “life.” For Paul it plays no role in “justification.” But the further statement may be made that there is no New Testament writer who associates baptism with either of these issues. The importance of this cannot be overstated.

Hodges, The Gospel Under Siege, pg.100.

The final destiny of the soul is based upon his possession (or not) of eternal life (cf. Rev 20:15). Forgiveness of sins is not the determinative issue. This matter is virtually passed over in the Gospel of John in favor of the subject of “life.” The reader of John could get no very clear idea of how his sins could be forgiven, but he would certainly know how to obtain eternal life.

Zane Hodges, “Acts,” 15–16.

Indeed a man may die with unforgiven sins and yet go to heaven,  1 Cor 11:30–32.  Men go to hell unforgiven, but men do not go to hell because they are unforgiven. Judgment has been committed to the Lord Jesus because He is the Son of Man. He will sit on the Great White Throne not as an angry, offended person, but as the unbiased Executor of God’s laws.
Forgiveness, then, is not directly related to eternal judgment. Forgiveness removes the barrier of sin, its estrangement and distance between man and God. It enables fellowship and communion. Since it is a personal thing, God determines in every age and circumstance what the conditions of forgiveness and the conditions of fellowship are to be. Under the law a sacrifice, there might be a means of forgiveness, Lev 4:10, 26, 31, 35. On the day of Pentecost for the Jewish crowd to whom Peter spoke, it was baptism which, of course, is a specific kind of confession.

At conversion, on a practical level, we are forgiven for all the sins of our past, and as we confess our sins, these too are forgiven, 1 John 1:9. This is to say that, at conversion, we begin communion with God and we sustain it by acknowledging the failures that can, and do, disrupt it. If a man were converted, yet unforgiven, he would be a person possessing eternal life but unable to enjoy communion with God. Paul is for three days like this… What is involved in Acts 2:38 is an experience of regeneration at the point where faith occurred with real communion begun when baptism was submitted to.
VI.
Summary & Conclusions: 

1. Water baptism is a ritual that has several applications in Scripture:

· John’s baptism prepared Jewish believers to enter into the millennial kingdom.

· The baptism of Jesus announced His public ministry. His immersion illustrated His substitutionary death on the cross and His emersion illustrated His resurrection. The appearance of the dove symbolized the enabling power of the Holy Spirit for His mission, and the confirmation by the voice of God verified that He was the Messiah.

· The Great Commission was given to the apostles as a tool to teach the baptism of the Holy Spirit prior to the completion of the canon of Scripture.

· The baptism of the Jews at Pentecost was the first transitional baptism and dealt with the guilt of the generation that was responsible for the crucifixion of Christ, and following their salvation, it resulted in their forgiveness and the gift of the Holy Spirit.

· The baptism of the Samaritans was performed by Philip as a teaching aid for the baptism of the Holy Spirit, however the reality of the Spirit’s baptism did not occur until Paul and John arrived and laid their hands on them.

· The baptism of Cornelius and his household was an ex-post-facto event that followed the baptism of the Holy Spirit at the very moment they believed in Christ. It, too, was designed to teach the doctrine.

· My position on water baptism for believers today is that it is not wrong, but it is not necessary:

1) It is not needed for salvation.

2) It is not needed for forgiveness of sins.

3) It is not needed to receive the baptism of the Holy Spirit.

4) It is not required to become a member of the Body of Christ and shouldn’t be a requirement to become a member of a local church.

5) Since we have the completed canon with detailed information on soteriology and pneumatology, we do not need the ritual as a teaching aid.

6) Most people who insist on being baptized have little or no understanding of it and overemphasize its importance.

7) It continues, even today, to be one of the most, if not the most, divisive issue in Christianity.

END OF SERIES
